Questions to Consider:
a) What is being said here about the source (and purpose?) of evil in the world?
b) Is this response satisfactory on a personal and national scale?

c) What do you think/ feel about this approach? Does this approach sit well with
you? Does it raise further questions for you? If so, what are they?

d) What could you take from this source to help someone else dealing with
suffering in their lives? Have you ever used this idea yourself?
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All earlier nations believed in a plurality of gods and pitted the God who does Good against the
God who does Evil, as they could not entertain the notion that both good and evil might emerge
from one and the same God. Thus they were fearful of the Demiurge and loved the God of
Goodness. When the Torah of Truth came along to teach them to bring together the good with
the bad to the G-d of Truth, they needed to first take on the notion of the One G-d, of whom there
is none like Him, who is the root of all existence and all worlds, responsible for those things we
determine to be good and those we determine to be bad, every absence is necessary for Being
and all destruction is needed for rebuilding and improvement and thus it says “ and G-d saw all
that He had done and behold it was very good.” And such all the evils that seem to govern the
world —they are ultimately for a good purpose and this is why we say (in the Shema from Devarim)
“The Lord is our God, the Lord is One” — G-d acts solely out of Goodness....
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Rav Yosef taught: What is the meaning of that which is written: “And on that day you shall say: |
will give thanks to You, Lord, for You were angry with me; Your anger is turned away, and You
comfort me” (Isaiah 12:1)? With regard to what matter is the verse speaking?
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It is referring, for example, to two people who left their homes to go on a business trip. A thorn
penetrated the body of one of them, and he was consequently unable to go with his colleague. He
started blaspheming and cursing in frustration. After a period of time, he heard that the ship of
the other person had sunk in the sea, and realized that the thorn had saved him from death. He
then started thanking God and praising Him for his delivery due to the slight pain caused to him
by the thorn. This is the meaning of the statement: | will give thanks to You, Lord, for You were
angry with me. Therefore, it is stated at the end of the verse: “Your anger is turned away, and You
comfort me.”
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And God did prove Abraham (Gen. 22:1). Scripture states elsewhere in allusion to this verse: The
Lord trieth the righteous (Ps. 11:5). R. Jonah maintained: If you pound a good-quality flax, its
quality will improve, but if you pound a poor-quality flax, it will crumble. So the Holy One,
blessed be He, tests only the righteous.
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R. Judah the son of Shalum said: A potter never tests a defective vessel for fear that it might
break while being tested, but he always tests a perfect one. Likewise, the Holy One, blessed be
He, tests the righteous but not the wicked, as it is said: The Lord trieth the righteous.
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R. Eleazar declared: If a householder has two cows, one of which is strong while the other is
weak, he places the yoke on the stronger cow and not on the weaker one. Hence, Scripture says:
The Lord trieth the righteous and God did prove Abraham.
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He is deeply convinced of the 'justice of God's judgment.' He finds in it protection
and solace from sorrow and the troubles of life if he is convinced of the justice of
the Creator of all living creatures; He who sustains and guides them with a wisdom
which the human intellect is only capable of grasping in a general way, but not in
detail. See how wonderfully conceived is the nature of the creatures; how many
marvellous gifts they possess which show forth the intention of an all-wise Creator,
and the will of an omniscient all-powerful Being. He has endowed the small and the
great with all necessary internal and external senses and limbs. He gave them organs
corresponding to their instincts. He gave the hare and stag the means of flight
required by their timid nature; endowed the lion with ferocity and the instruments
for robbing and tearing...When an evil thought suggests that there is injustice in the
circumstance that the hare falls a prey to the lion or wolf, and the fly to the spider,
Reason steps in warning him as follows: How can | charge the all-Wise with injustice
when | am convinced of His justice, and that injustice is quite out of the question? If
the lion's pursuit of the hare and the spider's of the fly were mere accidents, | should
assert the necessity of accident. | see, however, that this wise and just Manager of
the world equipped the lion with the means for hunting, with ferocity, strength,
teeth and claws; that He furnished the spider with cunning and taught it to weave a
net which it constructs without having learnt to do so; how He equipped it with the
instruments required, and appointed the fly as its food, just as many fishes serve
other fishes for food. Can | say aught but that this is the fruit of a wisdom which | am



unable to grasp, and that | must submit to Him who is called: 'The Rock whose doing
is perfect' (Deuteronomy 32:4).
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Whoever reflects on this will do as did Nahum of Gimzo, of whom it is related that
no matter what happened to him, he always said: 'This, too, is for the best." He will,
then, always live happily, and all tribulations will fall lightly upon him. He will even
welcome them if he is conscious of having transgressed, and will be cleansed
through them as one who has paid his debt, and is glad of having eased his mind. He
looks joyfully forward to the reward and retribution which await him; nay, he enjoys
affording mankind a lesson of patience and submission to God, not less than gaining
a good reputation. Thus it is with [his own troubles, and also with] those of mankind
at large. If his mind is disturbed by the length of the exile and the diaspora and
degradation of his people, he finds comfort first in 'acknowledging the justice of the
decree,' as said before; then in being cleansed from his sins; then in the reward and
recompense awaiting him in the world to come, and the attachment to the Divine
Influence in this world. If an evil thought make him despair of it, saying: 'Can these
bones live?' (Ezekiel 37:3)--our traces being thoroughly destroyed and our history
decayed, as it is written: they say: 'our bones are dried' (Ezekiel 37:11)--let him think
of the manner of the delivery from Egypt and all that is put down in the paragraph:
'For how many favours do we owe gratitude to God?' He will, then, find no difficulty
in picturing how we may recover our greatness, though only one of us may have
remained. For it is written: 'Worm of Jacob '--what can remain of a man when he
has become a worm in his grave?
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In a very real sense, the relationship between God and the Jewish people may be likened to the
cycle of the moon, which disappears and then reappears, at first as a sliver, and eventually as a
full moon. A brief rabbinic comment regarding the new moon may help us reframe this strange
shift from darkness to light from a theocentric perspective: On each holiday, we are commanded
to sacrifice a sin-offering, just as a sin-offering is brought on the eve of every new month.
However, the biblical passage that describes the sin-offering on Rosh Hodesh — the new moon —
differs from all the others. In all other instances, the Torah refers simply to the “sin-offering.”
Only the sacrifice brought on Rosh Hodesh is described as “a sin-offering for God” (B’midbar
28:15). The Talmud (Hullin 60b) offers a philosophical explanation for this anomaly: God asks that

a sin offering be brought each month to atone for His own sin — the sin of diminishing the moon.

The implications of this teaching are extraordinary, and they speak to the very core of our reality.
The world was created with a delicate balance between light and darkness, between clarity and
obscurity, between revelation and hester panim. Presumably, this balance is necessary in order to
create an atmosphere in which man can retain free will, which is the very foundation of our
independent existence. In a world in which God’s constant, active involvement in human history
is always apparent, free will is eclipsed, and man cannot thrive. Ultimately, the periods of
darkness, the terrible bouts of existential loneliness, are as spiritually beneficial for us as the
periods of light. The waves of hester panim, as they are juxtaposed with gilui panim, sharpen our
awareness of the Divine and encourage us to seek out the spiritual message contained in the
darkness, in the silence, in the pain that precedes the appearance of that sliver of moon. It is the

struggle with the darkness that allows us to grow.

And yet, God expresses remorse for inflicting upon us the hours, days, even years of darkness and
doubt. God takes responsibility for the pain we must experience. “Pray for Me,” He says. “Bring

an offering to atone for My sin. Forgive Me.”

By commanding us to bring this offering, God says “Forgive Me for the pain you have
experienced.” We might consider this the flip-side of the coin of the human condition: We all,
unavoidably, sin. When we do, we turn to God, we desperately pray and plead for forgiveness.
Once each month, the proverbial shoe is on the other foot, and God seeks our forgiveness for the
pain inherent in the human condition. Can we rejoice in the loving reunion that ensues as the
light overcomes the darkness and we realize that the pain was an indispensable stage in our

spiritual growth? Do we have the moral fortitude to forgive God? (Ari Kahn)



An Attempt at a Conclusion...
Eliezer Berkowitz — see separate page.

Eli Wiesel: Blessed be God's name? Why, but why would | bless Him? Every fiber in me rebelled.
Because He caused thousands of children to burn in His mass graves? Because he kept six
crematoria working day and night, including Sabbath and the Holy Days? Because in His great
might, He had created Auschwitz, Birkenau, Buna, and so many other factories of death? How
could I say to Him: Blessed be Thou, Almighty, Master of the Universe, who chose us among all
nations to be tortured day and night, to watch as our fathers, our mothers, our brothers, end up
in the furnaces? Praised be Thy Holy Name, for having chosen us to be slaughtered on Thine
altar?”

“Why do you pray?" he asked me, after a moment.
Why did | pray? A strange question. Why did | live? Why did | breathe?
"I don't know why," | said, even more disturbed and ill at ease. "l don't know why."

After that day | saw him often. He explained to me with great insistence that every question
possessed a power that did not lie in the answer. "Man raises himself toward God by the
guestions he asks Him," he was fond of repeating. "That is the true dialogue. Man questions God
and God answers. But we don't understand His answers. We can't understand them. Because
they come from the depths of the soul, and they stay there until death. You will find the true
answers, Eliezer, only within yourself!"

"And why do you pray, Moshe?" | asked him. "l pray to the God within me that He will give me
the strength to ask Him the right questions.” (Elie Wiesel, Night)
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