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Aharon, Moshe, and Miriam – Siblinghood in the Torah, and in the Midrash 

 

I. Miriam and Moshe:  

 

1) Exodus 2:1-4 

(1) A certain man of the house of Levi went and married a Levite 

woman. (2) The woman conceived and bore a son; and when she 

saw how beautiful he was, she hid him for three months. (3) When 

she could hide him no longer, she got a wicker basket for him and 

caulked it with bitumen and pitch. She put the child into it and 

placed it among the reeds by the bank of the Nile. (4) And his sister 

stationed herself at a distance, to learn what would befall him.  

 שמות ב׳:א׳-ד׳ 

י  ית לֵוִִ֑ ישׁ מִבֵֵּ֣ י׃ וַיֵֵּ֥לֶךְ אִִ֖ ח אֶת־בַת־לֵוִִֽ  וַיִקִַ֖

וב ה֔וּא  ) ב רֶא אֹתוֹ֙ כִי־טֵּ֣ ן וַתֵֵּ֤ לֶד בִֵ֑ ה וַתֵֵּ֣ הַר הָאִשִָ֖ וַתֵַּ֥

ים׃  ה יְרָחִִֽ תִצְפְנִֵ֖הוּ שְׁלֹשֵָּׁ֥  וִַֽ

מֶא  ) ג בַת גֹ֔ ח־לוֹ֙ תֵֵּ֣ קִַֽ ה עוד֮ הַצְפִינוֹ֒ וַתִִֽ וְלאֹ־יָכְלֵָּ֣

שֶ  ר וּבַזִָ֑פֶת וַתֵָּ֤ ה בַחֵמִָ֖ שֶם  וַתַחְמְרֵָּ֥ לֶד וַתֵָּ֥ ם בָהֹ֙ אֶת־הַיֶ֔

ר׃  ת הַיְאִֹֽ וּף עַל־שְפֵַּ֥  בַסִ֖

ה לֽוֹ׃) ד ֖ ה מַה־יֵּעָש  עָָ֕ ק לְדֵּ רָחֹֹ֑ ב אֲחֹת֖וֹ מֵּ תַצַַּ֥  וַתֵּ

Questions for consideration:  

• What does this text teach you about Miriam? Why do you think she stands at a distance?  

 

2) Exodus Rabbah 1:22  

"And his sister stood back" - Why did Miriam stand back? Rabbi 

Amram said in the name of Rav: "Because Miriam had prophesied: 'In 

the future, my mother will give birth to a son who will save Israel'. 

When Moshe was born, the whole house was filled with light; her 

father rose and kissed her on the head. He said to her: 'My daughter! 

Your prophecy has come to pass' - as it is written [Exodus 15:20]: 'And 

Miriam the prophetess, sister of Aharon, took up the timbrel.' [Why 

was she called] 'Sister of Aharon,' and not 'sister of Moshe'?! Because 

when she issued her prophecy, she was [only] the sister of Aharon - 

Moshe had not been born yet. When she cast him into the Nile, her 

mother rose and struck her on the head. She said: 'My daughter! What 

has become of your prophecy?!' This is why it is written 'his sister 

stood back etc.': in order to know would become of her prophecy. 

And our rabbis taught: This entire verse speaks [not of Miriam, but] 

of the Holy Spirit. 'And she stood...' refers to 'The LORD came and 

stood...' [I Samuel 3:10]; '[His] sister' refers to 'Say to Wisdom: "You 

are my sister"' [Proberbs 7:4]. 'Back' refers to 'The Lord appeared to me 

from far back' [Jeremiah 31:3]. 'In order to know what would happen to 

him' refers to 'For the LORD is a God of knowledge.' [I Samuel 2:3]". 

 שמות רבה א:כב

וַתֵתַצַב אֲחֹתו מֵרָחֹק, לָמָה עָמְדָה מִרְיָם מֵרָחוק,  

ם רַב לְפִי שֶׁהָיְתָה מִרְיָם  אָמַר רַבִי עַמְרָם בְשֵׁ 

מִתְנַבֵאת וְאומֶרֶת עֲתִידָה אִמִי שֶׁתֵלֵד בֵן 

א שֶׁיושִׁיעַ אֶת יִשְרָאֵל,  ה נִתְמַלֵּ נּוֹלַד מש  יוָן ש  כֵּ

כָל הַבַיִת אוֹרָה, עָמַד אָבִיהָ וּנְשָקָהּ עַל 

, הַיְינוּ אָמַר לָה בִתִי נִתְקַיְמָה נְבוּאָתֵךְ ראֹשָהּ,

דִכְתִיב )שמות טו, כ(: וַתִקַח מִרְיָם הַנְבִיאָה  

אֲחות אַהֲרֹן אֶת הַתֹף, אֲחות אַהֲרֹן וְלאֹ אֲחות 

הִיא אֲחוֹת משֶׁה,  אָמְרָה נְבוּאָה זוֹ כְש  לָא ש  א 

ה, וְכֵיוָן שֶׁהֱטִילוּהוּ   אַהֲרֹן וַעֲדַיִן לאֹ נוֹלַד מש 

אִמָה וְטָפְחָה לָה עַל ראֹשָׁה, לַיְאור, עָמְדָה 

אָמְרָה לָה בִתִי וְהֵיכָן נְבוּאָתֵךְ, וְהַיְנוּ דִכְתִיב:  

וַתֵתַצַב אֲחֹתו מֵרָחֹק וגו'. לָדַעַת מַה יְהֵא בְסוף  

וְרַבָנָן אָמְרִין כָל הַפָסוּק הַז ה עַל נְבִיאוּתָה. 

אֱמַר, ש נ  ם רוּחַ הַקֹד  תַצַב, עַל שֵׁם וַתֵ  שֵּ

)שמואל א ג, י(: וַיָבאֹ ה' וַיִתְיַצַב. אֲחותו, עַל 

שֵׁם )משלי ז, ד(: אֱמֹר לַחָכְמָה אֲחֹתִי אָתְ. 

מֵרָחֹק, עַל שֵׁם )ירמיה לא, ב(: מֵרָחוק ה'  

נִרְאָה לִי. לָדַעַת מַה יֵעָשֶה לו, עַל שֵׁם )שמואל 

 כל הענין[.א ב, ג(: כִי אֵל דֵעות ה' ]ו

Questions for consideration:  

• What do we learn here about Miriam’s status as a Prophet? What do we learn about her 

relationship with Moshe?  

• What do we learn here about the relationship between Miriam and God?  
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II. Aharon and Moshe:  

 

3) Exodus 4:10 – 17 
10 But Moshe said to the Lord, "Please, O Lord, I have never been a 

man of words, either in times past or now that You have spoken to 

Your servant; I am slow of speech and slow of tongue." 11 And the 

Lord said to him, "Who gives man speech? Who makes him dumb 

or deaf, seeing or blind? Is it not I, the Lord? 12 Now go, and I will 

be with you as you speak and will instruct you what to say." 13 But 

he said, "Please, O Lord, make someone else Your agent." The Lord 

became angry with Moshe, and He said, "There is your brother 

Aharon the Levite. He, I know, speaks readily. Even now he is 

setting out to meet you, and he will be happy to see you.15 You shall 

speak to him and put the words in his mouth — I will be with you 

and with him as you speak, and tell both of you what to do — 16 and 

he shall speak for you to the people. Thus he shall serve as your 

spokesman, with you playing the role of God to him, 17 And take 

with you this rod, with which you shall perform the signs." 

 פרק ד שמות

אֲדֹנָי, לאֹ אִישׁ דְבָרִים  יְהוָה, בִי -וַיאֹמֶר מֹשֶׁה אֶל י 

-אָנֹכִי גַם מִתְמול גַם מִשִלְשֹׁם, גַם מֵאָז דַבֶרְךָ אֶל

וַיאֹמֶר   יא.  פֶה וּכְבַד לָשׁון, אָנֹכִי-כִי כְבַד  עַבְדֶךָ:

יָשוּם אִלֵם, או  -יְהוָה אֵלָיו, מִי שָם פֶה לָאָדָם, או מִי

וְעַתָה,  יב.  הֲלאֹ אָנֹכִי, יְהוָה--עִוֵּרחֵרֵשׁ או פִקֵחַ או 

פִיךָ, וְהורֵיתִיךָ אֲשֶׁר -לֵךְ; וְאָנֹכִי אֶהְיֶה עִם

-נָא, בְיַד-וַיאֹמֶר, בִי אֲדֹנָי; שְׁלַח יג.  תְדַבֵר

אַף יְהוָה בְמֹשֶׁה, וַיאֹמֶר הֲלאֹ אַהֲרֹן -וַיִחַר יד.  תִשְׁלָח

-דַבֵר יְדַבֵר הוּא; וְגַם הִנֵה-י, כִייָדַעְתִ --אָחִיךָ הַלֵוִי

וְדִבַרְתָ   טו.  הוּא יֹצֵא לִקְרָאתֶךָ, וְרָאֲךָ וְשָמַח בְלִבו

-הַדְבָרִים בְפִיו; וְאָנֹכִי, אֶהְיֶה עִם-אֵלָיו, וְשַמְתָ אֶת

פִיהוּ, וְהורֵיתִי אֶתְכֶם, אֵת אֲשֶׁר -פִיךָ וְעִם

רוְדִ  טז.  תַעֲשוּן ל-ב  הָעָם; וְהָיָה הוּא -הוּא לְךָ, א 

ה, וְאַתָה תִהְי ה-יִהְי ה אלֹהִים-לְךָ לְפ  -וְאֶתיז.  לוֹ לֵּ

 .הָאֹתֹת-בו, אֶת-הַמַטֶה הַזֶה, תִקַח בְיָדֶךָ, אֲשֶׁר תַעֲשֶה

Questions for consideration:  

• What do we learn here about the relationship between Moshe and Aharon? What is 

surprising about this relationship?  

 

4) Exodus 7:1 

The LORD replied to Moshe, “See, I place you in the role of God to 

Pharaoh, with your brother Aharon as your prophet. 

 :א׳ שמות ז׳

ה  ים לְפַרְעִֹ֑ יךָ אֱלֹקִִ֖ ה נְתַתִֵּ֥ ה רְאֵֵ֛ אמֶר ה' אֶל־מֹשֶׁ֔ ֵֹּ֤ וַי

ךָ׃ יךָ יִהְיֵֶּ֥ה נְבִיאִֶֽ ן אָחִִ֖  וְאַהֲרֵֹּ֥

Questions for consideration:  

• What new information does this verse add to what we saw above?  

 

5) Nachmonides on Exodus 4:15:1 

With your mouth to teach you what you are to say to Pharaoh. For up 

to this point, God has said that Aharon would only speak to the people, 

as it says: "And he will speak to the people," but to Pharaoh Moshe 

would speak, which could be out of honor for the king. And finally, 

Moshe responds: "yes I am of uncircumcised lips! How would Pharaoh 

listen to me?" (Exodus 6:30), and God allowed that Moshe would not 

speak to Pharaoh, and so he raises up Moshe, and therefore God said, 

"See, I am placing you as god before Pharaoh, and Aharon your brother 

will be your prophet." (Exodus 7:1): And the reason is that "and with 

his mouth" so that the words of his mouth are graceful to those who 

hear. 

 רמב"ן על שמות ד׳:ט״ו:א׳ 

)א( )טו~טז( עם פיך להורותך אשר תדבר אל 

פרעה. כי עתה לא אמר שידבר אהרן בעבורו 

רק אל העם, כמו שנאמר ודבר הוא לך אל 

העם, אבל לפרעה משה ידבר ויתכן שיהיה זה 

לכות. ובסוף חזר משה ואמר הן אני לכבוד המ

ערל שפתים ואיך ישמע אלי פרעה )להלן ו ל(, 

ונתן לו רשות שלא ידבר גם לפרעה, והיא 

מעלה למשה, ולכך אמר שם ראה נתתיך אלהים 

לפרעה ואהרן אחיך יהיה נביאך )להלן ז א(: 

 וטעם ועם פיהו להיות דברי פיהו לשומעים חן

Questions for consideration:  

• How does Ramban (Nachmonides) understand the relationship between Moshe and 

Aharon? How does it shift and why?  
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6) Avot DeRebbe Natan 37:12 

The wise person does not speak before one who is greater than him in 

wisdom. 

From whom do we learn this? From Moshe, as it says (Exodus 4:30), 

“Aharon repeated all the words that the Eternal had spoken to Moshe, and he 

performed the signs in the sight of the people.”  

And who was the appropriate person to say all these things, Moshe or 

Aharon? 

 One would assume Moshe, for Moshe had heard them from the mouth of the 

Almighty, whereas Aharon had heard them just from Moshe! However, 

Moshe said to himself: Can I speak in place of my older brother while he is 

standing right there? Therefore, he told Aharon to speak, as it says (Exodus 

4:30), “Aharon repeated all the words that the Eternal had spoken to Moshe.”  

 אבות דרבי נתן לז:יב

דבר לפני מי שגדול ממנו חכם אינו מ

   בחכמה

ובמנין זה משה שנא׳ )שמות ד׳:ל׳( 

וידבר אהרן את כל הדברים אשר דבר  

ה׳ אל משה ויעש האותות לעיני העם וכי 

מי ראוי לדבר משה או אהרן הוי אומר  

משה שמשה שמע מפי הגבורה ואהרן 

שמע מפי משה אלא כך אמר משה אפשר 

ד  שאדבר במקום שאחי גדול ממני עומ

שם לפיכך אמר לו לאהרן דבר שנא׳ 

)שמות ד׳:ל׳( וידבר אהרן את כל 

 הדברים אשר דבר ה׳ אל משה. 

Questions for consideration:  

• What new information do we learn about Moshe and Aharon’s relationship? Do you 

think it is what the Torah text describes?  

• Why do you think the Midrash wants to teach us about this sibling dynamic?  

 

III. Moshe and Aharon:  

 

 ח-ויקרא ט:ז

אמֶר   ֹֹּ֨ ה וַי חַֹ֙ וַעֲשֵֵׂ֞ ב אֶל־הַמִזְבֵֹ֙ ן קְרֵַּ֤ ל־אַהֲרֹֹ֗ ה אִֶֽ מֹשֶֶׁׁ֜

ד  עַדְךִָ֖ וּבְעֵַּ֣ ר בִַֽ ךָ וְכַפֵֵּ֥ לָתֶ֔ אתְךָֹ֙ וְאֶת־עֵֹּ֣ אֶת־חַטִָֽ

ם  עֲדָ֔ ַ ר בִֽ ן הָעָםֹ֙ וְכַפֵֵּ֣ ה אֶת־קָרְבֵַּ֤ ם וַעֲשֵֵׂ֞ הָעִָ֑

ה׃ ר צִוֵָּּ֥ה יְהוִָֽ חַ   כַאֲשִֶׁ֖ ן אֶל־הַמִזְבִֵ֑ ב אַהֲרִֹ֖ וַיִקְרֵַּ֥

ו׃וַיִשְׁ  את אֲשֶׁר־לִֽ גֶל הַחַטִָ֖ ט אֶת־עֵֵּ֥  חֵַ֛

7) Leviticus 9:7-8 

Then Moshe said to Aharon: “Come close to the altar and sacrifice your 

sin offering and your burnt offering, making expiation for yourself and 

for the people; and sacrifice the people’s offering and make expiation for 

them, as the LORD has commanded.”  

Aharon came forward to the altar and slaughtered his calf of sin offering. 

 

 ספרא מכילתא דמילואים ב:ח

משל למה הדבר דומה?   – "קרב אל המזבח"

למלך בשר ודם שנשא אשה, והיתה מתביישת  

מלפניו. ונכנסה אחותה אצלה. אמרה לה "על מה 

נכנסת לדבר זה אלא שתשמשי את המלך! הגיסי  

כך אמר משה דעתך ובואי ושמשי את המלך!". 

לאהרן "אהרן אחי על מה נתבחרת להיות כהן  

גדול אלא שתשרת לפני הקב"ה! הגס דעתך  

   ועבד עבודתך!".ובא 

ויש אומרים היה אהרן רואה את המזבח כתבנית  

אמר לו משה "אחי,  שור והיה מתירא ממנו. 

, ממנו אתה מתירא?! הגם דעתך וקרב אליו!"

 לכך נאמר "קרב אל המזבח". 

8) Sifra Mechilta D’ Miluim 2:8 

“Come close to the altar" - An analogy: A king of flesh and blood 

married a woman and she was ashamed in his presence; whereupon 

her sister came in to her and said: Why did you enter into this? Is it 

not only for the sake of ministering to the king? Embolden yourself 

and serve the king! Similarly, Moshe says to Aharon: My 

brother, why were you chosen as high-priest? It was solely for 

the sake of ministering before the Holy Blessed One? Embolden 

yourself and perform your service! 

Others say: Aharon perceived the horned altar as an ox and was 

frightened by it, and Moshe said to him: My brother, don't be 

afraid — "Draw near." Embolden yourself and draw near to 

Him. 

Questions for consideration:  

• What do we learn here about the relationship between Moshe and Aharon here? How 

does it connect to what we have seen thus far?  
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IV. Moshe, Miriam, and Aharon:  

 

9) Numbers 12 

Miriam and Aharon spoke against Moshe because of the Cushite woman 

he had married: “He married a Cushite woman!” 

They said, “Has the LORD spoken only through Moshe? Has He not 

spoken through us as well?” The LORD heard it. 

Now Moshe was a very humble man, more so than any other man on 

earth. 

Suddenly the LORD called to Moshe, Aharon, and Miriam, “Come out, 

you three, to the Tent of Meeting.” So the three of them went out. 

 

The LORD came down in a pillar of cloud, stopped at the entrance of the 

Tent, and called out, “Aharon and Miriam!” The two of them came 

forward; 

and He said, “Hear these My words: When a prophet of the LORD arises 

among you, I make Myself known to him in a vision, I speak with him in a 

dream. 

Not so with My servant Moshe; he is trusted throughout My household. 

With him I speak mouth to mouth, plainly and not in riddles, and he 

beholds the likeness of the LORD. How then did you not shrink from 

speaking against My servant Moshe!” 

Still incensed with them, the LORD departed. 

As the cloud withdrew from the Tent, there was Miriam stricken with 

snow-white scales! When Aharon turned toward Miriam, he saw that she 

was stricken with scales. 

And Aharon said to Moshe, “O my lord, account not to us the sin which 

we committed in our folly. 

Let her not be as one dead, who emerges from his mother’s womb with 

half his flesh eaten away.” 

So Moshe cried out to the LORD, saying, “O God, pray heal her!” 

 במדבר י״ב

ה  ות הָאִשֵָּ֥ ה עַל־אֹדֵ֛ ר מִרְיֵָּ֤ם וְאַהֲרֹןֹ֙ בְמֹשֶׁ֔ וַתְדַבֵֹּ֨

ח׃הַכ   ית לָקִָֽ ה כ שִִׁ֖ י־אִשֵָּ֥ ח כִִֽ ר לָקִָ֑ ית אֲשֵֶּׁ֣  שִִׁ֖

א גַם־  ִֹ֖ ה הֲל ר יְהוָ֔ ק אַךְ־בְמֹשֶׁהֹ֙ דִבֵֶּ֣ וּ הֲרֵַּ֤ וַיאֹמְרֹ֗

ה׃  ע יְהוִָֽ ר וַיִשְׁמִַ֖ נוּ דִבִֵ֑  בֵָּ֣

ם  אָדָ֔ ד מִכֹלֹ֙ הִָֽ ה ענו ]עָנֵָּ֣יו[ מְאִֹ֑ ישׁ מֹשִֶׁ֖ וְהָאִֵּ֥

ה׃ )ס ר עַל־פְנֵֵּ֥י הָאֲדָמִָֽ  (אֲשִֶׁ֖

 ֹֹּ֨ ל־אַהֲרֹןֹ֙ וַי ה וְאִֶֽ ם אֶל־מֹשֵֶּׁ֤ ה פִתְאֹֹ֗ אמֶר יְהוֶָׁ֜

ד  הֶל מועִֵ֑ וּ שְׁלָשְׁתְכִֶ֖ם אֶל־אֵֹּ֣ ם צְאֵּ֥ וְאֶל־מִרְיָ֔

ם׃  וּ שְׁלָשְׁתִָֽ  וַיֵצְאִ֖

הֶל  תַח הָאִֹ֑ ד פֵֶּ֣ ֵּ֤יַעֲמִֹ֖ ן וִַֽ וּד עָנָ֔ וַיֵֵֵּּ֤֤רֶד יְהוָהֹ֙ בְעַמֵּ֣

וּ שְׁנֵיהִֶֽ  ם וַיֵצְאִ֖ ן וּמִרְיָ֔  ם׃וַיִקְרָאֹ֙ אַהֲרֵֹּ֣

 

ם  יאֲכֶ֔ הְיֶהֹ֙ נְבִֵּ֣ י אִם־יִִֽ אמֶר שִׁמְעוּ־נֵָּ֣א דְבָרִָ֑ ִֹ֖ וַי

ו׃  ום אֲדַבֶר־בִֽ ע בַחֲלִ֖ יו אֶתְוַדָ֔ ה בַמַרְאָהֹ֙ אֵלֵָּ֣  יְהוָֹ֗

וּא׃ ן הִֽ י נֶאֱמֵָּ֥ ה בְכָל־בֵיתִִ֖ י מֹשִֶׁ֑ ן עַבְדִֵּ֣  לאֹ־כִֵ֖

א  ֵֹּ֣ ו וּמַרְאֶהֹ֙ וְל ה אֲדַבֶר־בֹ֗ ה אֶל־פֵֶׂ֞ ת  פֵֶּ֣ בְחִידֹ֔

ר   ם לְדַבִֵ֖ א יְרֵאתֶ֔ ֵֹּ֣ וּעַֹ֙ ל יט וּמַדֹ֙ נֵַּ֥ת יְהוִָ֖ה יַבִִ֑ וּתְמ 

ה׃  י בְמֹשִֶֽׁ  בְעַבְדִֵּ֥

ךְ׃  ם וַיֵלִַֽ ף יְהוֵָ֛ה בִָ֖ חַר אַַ֧  וַיִִֽ

עַת  הֶל וְהִנֵֵּ֥ה מִרְיִָ֖ם מְצֹרֵַּ֣ ל הָאֹ֔ ר מֵעֵַּ֣ ן סָָ֚ וְהֶעָנָֹ֗

ן אֶל־מִרְיִָ֖ם וְהִנֵֵּ֥ה פֶן אַהֲרֵֹ֛ לֶג וַיִַ֧ עַת׃ כַשִָ֑  מְצֹרִָֽ

א  י אַל־נָָ֨ י אֲדֹנִִ֔ ה בִִּ֣ ֹ֑ ל־מֹש  ן א  ר אַהֲרֹ֖ אמ  ַֹּ֥ וַי

ר   ַּ֥ לְנוּ וַאֲש  ר נוֹאַ֖ ַּ֥ את אֲש  ינוּּ֙ חַטִָ֔ ת עָלֵָּ֨ ֵׁ֤ תָשֵּ

אנוּ׃  חָטָֽ

וֹ   ם אִמִ֔ ח  ִּ֣ ר  אתוֹּ֙ מֵּ ר בְצֵּ ֵׁ֤ ת אֲש  ֹ֑ י כַמֵּ אַל־נַָּ֥א תְהִ֖

י בְשָרֽוֹ׃  ל חֲצִַּ֥ ֖  וַיֵּאָכֵּ

ה  ק מֹש ִ֔ א וַיִצְעִַּ֣ ל נָָ֛א רְפַָּ֥ ר אֵָּ֕ אמֹֹ֑ ל־יְהוָ֖ה לֵּ א 

הּ׃   נָ֖א לָֽ

Questions for consideration:  

• What is Aharon’s reaction to Miriam’s sickness? What is Moshe’s? How are they 

different and what does this teach you about their sibling dynamic?  

 

10) Sifrei Numbers  

And Miriam and Aharon began to talk against Moshe – as she initiated the 

conversation, the text mentions her first.   

How did Miriam know that Moshe had separated from his wife 

[Tzipporah]?   

R. Natan answered:  Miriam was with Tzipporah when it was told to 

Moshe, “Eldad and Meidad are prophesying in the camp” (11:27).  

When Tzipporah heard this, she exclaimed, “Woe to their wives if they 

have anything to do with prophecy, for they will separate from their wives 

just as my husband separated from me!”  From this cry, Miriam learned 

about it, and she told it to Aharon.  Now, if Miriam, who did not intend 

to disparage him, was nonetheless punished severely, how much more so 

one who deliberately speaks in a disparaging manner about their fellow! 

 ספרי במדבר

הִיא פָתְחָה בְדִבוּר   .ם ואהרןותדבר מרי

 תְחִלָה, לְפִיכָךְ הִקְדִימָה הַכָתוּב, 

וּמִנַיִן הָיְתָה יודַעַת מִרְיָם שֶׁפֵרֵשׁ מֹשֶׁה מִן 

 הָאִשָה? 

רַבִי נָתָן אומֵר מִרְיָם הָיְתָה בְצַד צִפורָה 

בְשָׁעָה שֶׁנֶאֱמַר לְמֹשֶׁה אֶלְדָד וּמֵידָד 

בְאִים בַמַחֲנֶה, כֵיוָן שֶׁשָמְעָה צִפורָה, מִתְנַ 

אָמְרָה אוי לְנְשׁותֵיהֶן שֶׁל אֵלוּ אִם הֵם 

נִזְקָקִים לִנְבוּאָה, שֶׁיִהְיוּ פורְשִׁין מִנְשׁותֵיהֶן 

, וּמִשָם יָדְעָה כְדֶרֶךְ שֶׁפֵרֵשׁ בַעְלִי מִמֶנִי

ה מִרְיָם שֶׁלאֹ ; וּמַ מִרְיָם וְהִגִידָה לְאַהֲרֹן 

נִתְכַוְּנָה לִגְנוּתו כָךְ נֶעֶנְשָׁה, קַל וָחֹמֶר  

 לִמְסַפֵר בִגְנוּתו שֶׁל חֲבֵרו:  
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Questions for consideration:  

• What do we learn here about how the Rabbis understood who spoke badly about Moshe? 

• What was the topic of her bad speech? Did she intend for it to be negative against 

Moshe?  

 

11) Avot De-Rabbi Natan 9:2 

And Miriam and Aharon began to talk against Moshe – as she initiated 

the conversation, the text mentions her first.   

How did Miriam know that Moshe had separated from his wife 

[Tzipporah]?   

R. Natan answered:  Miriam was with Tzipporah when it was told to 

Moshe, “Eldad and Meidad are prophesying in the camp” (11:27).  When 

Tzipporah heard this, she exclaimed, “Woe to their wives if they have 

anything to do with prophecy, for they will separate from their wives just 

as my husband separated from me!”   

From this cry, Miriam learned about it, and she told it to Aharon.  Now, 

if Miriam, who did not intend to disparage him, was nonetheless punished 

severely, how much more so one who deliberately speaks in a disparaging 

manner about their fellow!  

Miriam said:  The Divine Word came to me, yet I did not separate from 

my husband. Aharon said:  The Divine Word came to me, yet I did not 

separate from my wife.  The Divine Word came to our forefathers, yet 

they did not separate from their wives.  But he [Moshe] prides himself on 

his prophetic accomplishments, so he separates himself from his wife.  

 אבות דרבי נתן ט:ב 

   ותדבר מרים ואהרן במשה

הקדים הכתוב מרים לאהרן? מלמד למה 

שהלכה צפורה ושחה לה למרים הלכה מרים  

ושחה לו לאהרן עמדו שניהם ודברו בצדיק 

ההוא מתוך שעמדו שניהם ודברו בצדיק בא  

עליהם את הפורענות שנאמר )שם( ויחר אך 

 ה׳ בם וילך מה... 

 

 

  

 

 

 

מרים אמרה אלי היה דבור ולא פרשתי מאצל  

אלי היה דבור ולא פירשתי  בעלי. אהרן אמר 

מאצל אשתי ואף אבותינו הראשונים היה 

דבור עליהם ולא פרשו מאצל נשותיהן אבל 

הוא מפני שדעתו גסה עליו פירש הוא מאצל 

 אשתו.

Questions for consideration:  

• How does this source change the dynamic between the siblings? Do you think this 

matches the Torah’s understanding? Why or why not?  
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