The Centrality of Shema

First Passage of Shema (Deutronomy 6:4)

Hear O Israel
the Lord our God
the Lord is One.
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Second Passage of Shema

Deuteronomy 6: 5-9

You shall love the LORD your God with all
your heart and with all your soul and with all
your might.

Take to heart these instructions with which |
charge you this day.

Impress them upon your children. Recite them
when you stay at home and when you are
away, when you lie down and when you get

up.

Bind them as a sign on your hand and let
them serve as a symbol on your forehead,;

inscribe them on the doorposts of your house
and on your gates.
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Third Passage Deuteronomy 11:13-21

If, then, you obey the commandments that |
enjoin upon you this day, loving the LORD
your God and serving Him with all your heart
and soul,

I will grant the rain for your land in season,
the early rain and the late. You shall gather in
your new grain and wine and oil—
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I will also provide grass in the fields for your
cattle—and thus you shall eat your fill.

Take care not to be lured away to serve other
gods and bow to them.

For the LORD’s anger will flare up against
you, and He will shut up the skies so that
there will be no rain and the ground will not
yield its produce; and you will soon perish
from the good land that the LORD is
assigning to you.

Therefore impress these My words upon your
very heart: bind them as a sign on your hand
and let them serve as a symbol on your
forehead,

and teach them to your children—reciting
them when you stay at home and when you
are away, when you lie down and when you

get up;

and inscribe them on the doorposts of your
house and on your gates—

to the end that you and your children may
endure, in the land that the LORD swore to
your fathers to assign to them, as long as there
is a heaven over the earth.
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Babylonian Talmud Berachot 2a

From what time may one recite the Shema
in the evening?

From the time that the priests enter [their
houses] in order to eat their terumah* until
the end of the first watch, the words of
Rabbi Eliezer.

The sages say: until midnight.

DA YNy DX (MR TNRn

Qio TV ,[DRINNA 75KX7 0'032] DINdIY NYYN
ATYIX 20 AT, MIYRID NNYRD

XN TV ,0M0IN DN

2NN TAY DY TY NI 7RMa 120




Rabban Gamaliel says: until dawn. Once it
happened that his sons came home [late]
from a wedding feast and they said to him:
we have not yet recited the [evening]
Shema. He said to them: if it is not yet dawn
you are still obligated to recite.

And not in respect to this alone did they so
decide, but wherever the sages say “until
midnight,” the mitzvah may be performed
until dawn. The burning of the fat and the
pieces may be performed till dawn.
Similarly, all [the offerings] that are to be
eaten within one day may be eaten till
dawn. **

Why then did the sages say “until
midnight”? In order to keep a man far from
transgression.
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1. How many start times can there be?

In our mishna, the Master said: The beginning of
the time for the recitation of the evening Shema
is: From the time when the priests enter to
partake of their teruma.

Contradiction Beraita 1:The Gemara raises a
contradiction to this opinion from a baraita that
states that the time for the recitation of the
evening Shema is: From when a poor person
enters to eat his bread with salt until he rises
from his meal.

Possible Explanation: The Gemara begins its
analysis by clarifying whether there is an actual
contradiction here, or whether different
expressions are being employed to describe the
same time. The latter clause of the baraita,
which established that the time for the recitation
of the evening Shema ends when a poor person
rises from his meal, certainly disagrees with our
mishna. Since the poor person clearly does not
continue eating until the end of the first watch,
this baraita certainly contradicts our mishna.
With regard to the first clause of the baraita,
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On account of his poverty, he cannot afford
artificial light ; therefore he takes his evening
meal while there is yet sufficient light.




however, which establishes the beginning of the
time for the recitation of the evening Shema,
shall we say that it disagrees with our mishna?

Resolution: The Gemara immediately rejects this
idea: No, the time when the poor person eats
and the time when the priest is purified and
permitted to partake of his teruma are one and
the same time.

Contradiction Beraita 2: The Gemara raises a
contradiction from the Tosefta: From when does
one begin to recite Shema in the evening? From
the time when people enter to eat their bread
on Shabbat eve. This is the statement of Rabbi
Meir.

As they do in our mishna, the Rabbis say: From
the time when the priests are eligible to partake
of their teruma, a sign for which is the
emergence of the stars. And although there is
no explicit proof that the emergence of the stars
is when one may begin to recite the evening
Shema, there is an allusion in the book of
Nehemiah to the fact that the emergence of the
stars is generally considered the beginning of the
night. As it is stated with regard to the building of
the walls of Jerusalem: “And we perform the
work, and half of them grasp their spears from
dawn until the emergence of the stars”
(Nehemiah 4:15). And it says: “That in the night
they may be a guard to us, and may labor in the
day” (Nehemiah 4:16). From here we ascertain
that the day ends with the emergence of the
stars....
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....In analyzing the three opinions regarding the
beginning of the period for the recitation of the
evening Shema, the Gemara begins with the
supposition: It might enter your mind to say that
the time when the poor person typically eats his
meal and the time when ordinary people eat
their Shabbat evening meal are one and the same
time, since in both cases those eating would seek
to begin their meals as early as possible, as, for
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different reasons, they are unable to kindle
additional lights to illuminate their meal.

Summation of question: And, if you say that the
time of the poor person’s meal and the time
when the priest is purified and permitted to
partake of his teruma are one and the same time,
then the opinion of the Rabbis is identical to that
of Rabbi Meir. (Look at your chart — what do
Rabbi Meir and the Sages disagree about and
what have we now concluded is identical time
which leads us to say that Rabbi Meir and the
Sages would theoretically been in agreement but
they can’t be! So what is their disagreement? )

Rather, what we said previously must be
rejected, and instead learn from this that there is
a separate time for the poor person and a
separate time for the priest.

However, this conclusion is based on the
assumption that the time of the poor person and
the time of people are the same.

Answer: That too can be rejected with the
assertion that, no, the time of the poor person
and the priest are one and the same time, and
the time of the poor person and people are not
the same. Accordingly, the opinion expressed by
the tanna in our baraita is identical to that of the
other tanna’im, and only Rabbi Meir disagrees
with them.

IV DN X RPSY T 19 Y DTN ON)
? TR

TIND RWY 139) TIND RIWW Iy APH VAW RIN
70 XD DTN 2323 2 LRI RPYY 0 779) W LRY
. R R




