Preparation for the Tishrei Holidays with Rav Shagar - Il 09

From a talk in 1996:

1)

Rabbi Levi said: Great is repentance, as it reaches the heavenly throne, as it is stated: “Return, Israel, to the Lord your God”
(Hosea 14:2).
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“And Maimonides wrote ( in Laws of Repentance) —“ Even though the command to blow the shofar on Rosh HaShana is
decreed in the Torah, there is a hint for it that says ‘Wake up sleepers from your slumber!’. And our Sages stated: “Let your
memories that surface before me be only for the good —and how? Through the blowing of the shofar.” Everything is
ultimately one. For when a person wakes from his slumber and remembers God, then God remembers him. The same is true
when a person remembers that is it God who fills the earth with His glory and the world is His and thus one must worship
Him, then unity emerges relative to the extent to which a person wakes up and remembers God...” '0'00,|'22170 [DAN PITX 1)
(N7 129

“Remembering and self-awareness demand a constant struggle. Without this struggle we would fall asleep and forget
ourselves. There are people who live for decades without noticing that they exist, that they are moving around in the world.
The notion of engaging in a stark encounter with oneself has not even crossed the minds of such people. According to
Hassidism, the shofars sound emerges from a primal world, the world before speech and words. The shofar ‘yelps’ from a
primitive place, on the verge of what is human....this ancient infrastructure awakens fear and trembling, these are the
essential means of raising ones awareness.”

“The heavenly kingdom is revealed more in time that in space. Man’s finality is determined in the present which is the basic
mode of time for human beings. Everything is dynamic and so are we. And yet 'the present is like the blink of an eye’ — the
dynamic of the present serves to emphasise the temporality of our existence. Nothing is permanent, things constantly move,
slip away, are never perfect, always ending, changing and final. We can never reach a state of absolute fullness and
permanence and this is the result of our temporality. The ancients would say that a person cannot dip twice into the same
river. It is impossible to talk about the world or ourselves in terms of permanence. This is an ontological stain that defines the
humans as imperfect, defective beings. In this temporality that we reside we discover the infinity of God. Standing before
Him is the standing of the momentary creature before eternity. Our failings are presented in this stance juxtaposed with
Divine sublimity.

From a talk in 1998:
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“If so, intimacy is revealed through the acceptance of guilt. In taking upon oneself the admission of guilt a person reveals his
deepest humanity. Various cognitive or psychological attempts to heal a person from his guilt often prevent him from coming
into actual contact with his own life and thus meriting atonement.” (186 'nyu ,namMNN NARY 1" 1)

“The ability to pray faithfully and deeply with the Other is the deeper meaning of the n1'awn nNIwn (Resting of the Divine)
upon us, that is a fullness. The Shechinah is the spirit that rests between and within us. And this fact has a deep implication —
the confession stated in prayer does not remain imprisoned within the domain of personal iniquities. As a communal
confession it contains within it deeper sins than those of the private individual...rather they touch on the metaphysical guilt
and betrayal that is rooted in our existence...l will never look after your children as | do mine, a man is a wolf to a fellow man
—and this is not a psychological axiom but an ontological one, this is the meaning of betrayal....(when we say in the
confession) ‘we have stolen’ — this is a confession on the essence of stealing, taking what belongs to someone else even if
one has legally paid it back. “Of sins of speech” — this is a confession on the essence of distorted speech, the result of our
words being in exile. Given that the sins between man and God are not mentioned, this itself is an indication at the heart of


/Hosea.14.2

the confessional prayers, the guilt is a moral-existential betrayal against ones very existence, and this is expressed in our
social wrongdoings and not in the religious divide between man and God. The social realm is the location for Gods Kingdom
as is the call for the 'pI78n TIN'" in the words "TNX "N P17 'n 28w unw'.” (ibid, pp 189/190).

10) Rav Shagar’s interest in Rabbi Nachman (1772-1810, Ukraine):

“In what tune did R” Nachman tell this story? With what tune did he tell his other stories and his torahs? Was it with the voice of irony
as per Agnon, who fired sharply critical arrows through the guise of on the one hand a seemingly simple Chassidic story and on the
other, the radical content that featured throughout the plot? Was the story written with some humor? Or perhaps through his words,
R” Nachman was making a pained protest, crying and despairing to the Creator of the World that this is the world He created?! The
answer is probably all these and more, for this anti-Hassidic Hassidic story is in fact a story about dveykut, cleaving to God.

R’ Nachman extracts his religious, deep connection to God through the desertion, the illogical and the questions that have no answers.
These are the sources of his religious ecstasy. This is also his way of saving religion and religiosity from the banal and ideological. R’
Nachman’s uniqueness is that he turns to us as a human being, a human being who stands before God with his doubts and his failings.
His stance is unique because typically the religious persons adopts a certain pose —he knows. Yet R” Nachman was never tired of restating
that ‘the purpose of knowledge is that we will never know.”

From R 'Shagar’s writings on R” Nachmans Likutey Muharan:

7 OYiaAY R PR 2): ,..000%n DY 19227 KON 0P 71209 n2ir 1R 71298 20 771 o %3 ,0ipna 71202 nianah inxy 71202 vy o7R 92 PIY I KR
722 :(aW) MR PHYY,IR? OX IR RIT X LIT7122 DY 2pI0 o782 7R IR L>T0R 71200 a0 X3 IR — 0ippa 11202 1270 iy 71203 vyny 71103
X232 7122 MY 73, PAY) O 11112 YAYPYD — AWAT RV AR 10V KPR A7a 71222 NIarY IWOR OXY: 1T 71220 DY 1Pg2 70K 2 ;127 IN0T 00N
N7y 17210 >3 ,07193 Mg XD 139 7K ,TIT 7 PR TP L ANMWDT 07PN Nge7 TR) NS NT TN 2, 1WA NPT WS APT3 102 ¥ 990 "2

N7 TRI RIS AT 02192 M1 12 MY INT MmN NP2 KT IR AW DY) 93y X a7 XY K1 X0

170798 NP XY IO 2w T2 Yon a2 Xad :(.07] m2 X (79727 07107 130 1MRY 103 AW nrnR ,mnnd 117 202 °3 002 nrna M
.02 DR A o) a1 2w

NPT 0T MDY T ,*0T R N °I8 NAYE) L0712 C1an? Ry DX PT XY 107Y 02 ,n 0019 NIN9TR MR NN IR ARWAT 07P 238
7122 1912 2 pIpT) X1 ,002°WR DPR] 0090 DUYRIWa ™ MY 077 0T THPY — 17 1eN)...

Tof? YD X Y 99K —NYWD MY CINYD I DTNY 7YY 22); 10D own (DRYIR "AYIY 37 MN3T VN M 72 ARWNT N1 TR TND T8
233) R0 M 1) .2) DRYD WIRY AYYR 1998 ,nivien YY) 71 9299 ,nih 9310 o0 a ,nRunn "RaY L2 0031 K n an... 9 °2 229 123
WD DY WA NiYL TIRY LREN1...). P13 nivID 292 i) 1 IR IR 03 02 ,0RY "AYYD LO0MY Lo nRen"D 1 a0 9w s L onReon nnay

LoInn P $297 5" 71227 A0 72w v770Y 02 521172 PRa): aiur 1vw (R 1PV 02 ,InRY RAYY o0ty nRun" Y aa ,aivRag

T270K) N3 097 APy ,APWn Ay AN v3 ARG TR 9y apwn niwy? T8 1970970 AR LIR2W nwh npyy ,ingya 078 T OX 1998
TIRY XD ,NPAYI NPT NI AIIWRIT INMEE ORTID WY ny inaiya 0ob R¥n1 71207 oW nR P 2Em 1o X ORI AR ARivy? RT3
WA Ay IR 70 Tapd Wty ny 923,881 09973 V) 030pn? DIk W) 1R 1m0 (2303 13 ,inIpPR napa X3 827 091 py 02 ;7P

. TIWRT M By

) P293) 22T XD AR 2NY 103 ,2W3 p3 ,XINTR P T MNP W 2 N7 T0I%),79702 2P NPT? T3 L,ANWAT VT3 7977 DTN A¥IWN 7
P2 NI LR NN — 737 PIRY YRR (RI¥I2 P2 D102 L7 D102 — ARR OV 00W poR OR): iu2Rp 20200 (nn2 a1 (L% IR 0 Hapn
N3 Ti0 A [17929 YRy AN L[2198 N2 Ti0 AN P93 NIRRT — 02 07T L2 D10 A — 07T I O 0TI 07177 0IR): e 2w vw (7). 213

(LmnLpmmeeyy) 219R



/Yoma.38b
/Yoma.38b
/Proverbs.20.9
/Isaiah.29.13
/Deuteronomy.30
/Jeremiah.31.34
/Psalms.139.8
/Song_of_Songs.6.3

Unity, intimacy, relinquishing a state of being to allow for something
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Self-interest, ambitions, desires, insincerity

Responding to the external world and its clutch on you

Plurality, distance from G-d
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Honesty, purity, authenticity
Fusion, immediacy
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new to take place.
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- Contemplation and self-awareness
- Silence —and its connection to the Teshuva process.
- (A second) Teshuva for the (first) Teshuva

Further comments on the method of ‘Silence’ — ‘apophaticism’:

“Silence is the precondition for the creation of a new mode of being, one that emerges within reality, whose natural state is
not given to conceptual formulation.” (1 DN ,NmM wwIp'2 U 1MW M)

“The question of belief cannot be qualified with the proclamation ‘I believe’ but rather silence plays an equal role to that of
speech.” (wa12 772 ,1"w )

“R’ Nachman proposes silence. He cites a midrash in which Moses asks God about the fate of Rabbi Akiva. ‘This is the Torah
and this is its reward!” and is answered ‘Silence — this is what has been decreed!” (BT, Men 29b). In our own words: the
answers cannot be revealed through deep contemplation. They come via an appropriate response through an original
expression of human self-awareness of the world. The greatness of R Nachman is his ability to transform difficulties of belief
into devekut (attachment to God)....There are questions which have no answers and there is no need to attempt answering.
This is faith, paradoxical as it is, - and R Nachman expressed paradoxes powerfully.” (“0miaw 01 ,10"w 120 'ny )



