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DEATH & THE AFTERLIFE

PART I: THE SOUL

Source Sheet by Rabbi Jonathan Leener

Rabbi Abraham Joshua Heschel, "Death as Homecoming" 

Our first question is to what end and upon what right do we think about the strange and totally

inaccessible subject of death? The answer is because of the supreme certainty we have about the

existence of man: that it cannot endure without a sense of meaning. But existence embraces

both life and death, and in a way death is the test of the meaning of life. If death is devoid of

meaning, then life is absurd. Life's ultimate meaning remains obscure unless it is reflected upon

in the face of death...

 

Is death nothing but an obliteration, an absolute negation? This view of death is affected by our

understanding of life. If life is sensed as a surprise, as a gift, defying explanation, then death

ceases to be a radical, absolute negation of what life stands for. For both life and death are

aspects of a greater mystery, the mystery of being, the mystery of creation. Over and above the

preciousness of particular existence stand the marvel of its being related to the infinite mystery

of being or creation. Death, then, is not simply man's coming to an end. It also entering a

beginning. There is, furthermore, the mystery of my person existence. The problem of how and

whether I am going to be after I die is profoundly related to the problem of who and how I was

before I was born. The mystery of an afterlife is related to the mystery of preexistence. A soul

does not grow out of nothing. Does it, then, perish and dissolve in nothing? 

Genesis 2:7-8

(7) the LORD God formed man from the dust

of the earth. He blew into his nostrils the

breath of life, and man became a living

being. (8) The LORD God planted a garden

in Eden, in the east, and placed there the

man whom He had formed.

בראשית ב׳:ז׳-ח׳
יו ה וַיּפִַּ֥ח בְּאַפָּ֖ אֲדָמָ֔ ם עָפָר֙ מִן־הָ֣ ים אֶת־הָאָֽדָ֗ ה אֱ�הִ֜ (ז) וַיּיִצֶר֩ יהְוָ֨

ים ע יהְוָ֧ה אֱ�הִ֛ ם לְנֶפֶ֥שׁ חַיָּהֽ׃ (ח) וַיּטִַּ֞ י הָאָֽדָ֖ ת חַיִּי֑ם וַיֽהְִ֥ נשְִׁמַ֣
ר יצָָרֽ׃ ם אֲשֶׁ֥ ם אֶת־הָאָֽדָ֖ דֶם וַיָּשֶׂ֣ם שָׁ֔ דֶן מִקֶּ֑ גַּן־בְעֵ֖

Rashi on Genesis 2:7:3

באפיוויפח AND BREATHED INTO HIS

NOSTRILS — He made him of both, of

earthly and of heavenly matter: the body of

the earthly, and the soul of the

heavenly.(Genesis Rabbah 12:8).

רש"י על בראשית ב׳:ז׳:ג׳
גוּף מִןעֲשָׂאוֹ מִן הַתַּחְתּוֹניִם וּמִן הָעֶלְיוֹניִם,ויפח באפיו.

הַתַּחְתּוֹניִם וּנשְָׁמָה מִן הָעֶלְיוֹניִם.

https://www.sefaria.org/profile/jonathan-leener
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https://www.sefaria.org/Rashi_on_Genesis.2.7.3


2

Ramban on Genesis 2:7:1

AND HE BREATHED INTO HIS NOSTRILS

THE BREATH OF LIFE. This alludes to the

superiority of the soul, its foundation and

secret, since it mentions in connection with

it the full Divine Name. And the verse says

that He breathed into his nostrils the breath

of life in order to inform us that the soul did

not come to man from the elements, as He

intimated concerning the soul of moving

things, nor was it an evolvement from the

Separate Intelligences. Rather, it was the

spirit of the Great G-d: out of his mouth

cometh knowledge and discernment. For he

who breathes into the nostrils of another

person gives into him something from his

own soul. It is this which Scripture says, And

the breath of the Almighty giveth them

understanding, since the soul is from the

foundation of binah (understanding) by way

of truth and faith. 

רמב"ן על בראשית ב׳:ז׳:א׳
הזה מעלת הנפשירמוז לנו הכתובוַיּפִַּח בְּאַפָּיו נשְִׁמַת חַיּיִם

יסודה וסודה כי הזכיר בה שם מלא ואמר כי הוא נפח בְּאַפָּיו
נשְִׁמַת חַיּיִם להודיע כי לא באה בו מן היסודות כאשר רמז

בנפֶֶשׁ התנועה (בראשית א׳:כ׳) גם לא בהשתלשלות מן
השכלים הנבדלים אבל היא רוח השם הגדול מפיו דעת

ותבונה כי הנופח באפי אחר מנשמתו יתן בו וזהו שנאמר
(איוב לב ח) וְנשְִׁמַת שַׁדַּי תְּבִינםֵ כי היא מיסוד הבינה בדרך

אמת ואמונה. 

Rabbi Moshe ben Shem Tov de Leon, 7

God has a tree of flowering souls in Paradise. The angel who sits beneath it is the Guardian of

Paradise, and the tree is surrounded by the four winds of the world. From this tree blossom forth

all souls, as it is said, “I am like a cypress tree in bloom; your fruit issues forth from me.” (Hosea

14:9). And from the roots of this tree sprout the souls of all the righteous ones whose names are

inscribed there. When the souls grow ripe, they descend into the Treasury of Souls, where they

are stored until they are called upon to be born. From this we learn that all souls are the fruit of

the Holy One, blessed be He. This Tree of Souls produces all the souls that have ever existed, or

will ever exist. And when the last soul descends, the world as we know it will come to an end.

Tanya, Part I; Likkutei Amarim 2:1

(1) The second soul in Israel is truly "a part

of God above," as it is written: "and he blew

into his nostrils a soul of life"(Genesis 2:7);

"And You blew it into me." (Siddur, Morning

Prayer). It is written in the Zohar "he Who

blows, blows from within him," that is to say,

from his inwardness and from his innermost

being. For it is of his inward and innermost

vitality that a man emits through blowing

with force.

תניא, חלק ראשון, ספר של בינונים ב׳:א׳
(א) ונפש השנית בישראל היא חלק אלוה ממעל ממש, כמו

שכתוב: "ויפח באפיו נשמת חיים" (בראשית ב, ז), ו"אתה
נפחתה בי" (ברכת אלהי נשמה), וכמו שכתוב בזוהר : "מאן
דנפח מתוכיה נפח", פירוש, מתוכיותו ומפנימיותו, שתוכיות

ופנימיות החיות שבאדם מוציא בנפיחתו בכח.

https://www.sefaria.org/Ramban_on_Genesis.2.7.1
https://www.sefaria.org/Ramban_on_Genesis.2.7.1
https://www.sefaria.org/Tanya,_Part_I;_Likkutei_Amarim.2.1
https://www.sefaria.org/Tanya,_Part_I;_Likkutei_Amarim.2.1
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Likutei Moharan 260:1:1-4

The name is the soul, as has been explained

in the lesson “A Chamber of Holiness”; see

there. This is the aspect of “a living soul is its

name” (Genesis 2:19) ; see the

aforementioned lesson. Self-sacrifice is in

this category, as in the case of the Ten

Martyrs who sacrificed their souls

sanctifying God’s Name in order to unite the

Holy One and His Shekhinah (Divine

Presence). As is known, the main unification

is by means of self-sacrifice. And in those

generations they saw that it was impossible

to rectify and perform unifications Above

except by means of their souls. They

therefore sacrificed their souls sanctifying

God’s Name. The reason is that when the

souls ascend above by means of

self-sacrifice, they return to the Shekhinah

whence they came. This is because Israel is

literally “a portion of God from above” (Job

31:2), for they are literally portions of the

Shekhinah, in the aspect of “who have been

carried since the belly” (Isaiah 46:3). And

when they return to the Shekhinah, the

Shekhinah then takes pride [in them]: “See

what a child I have come to You with” (Zohar

III, 13a). Then, supernal yearning is aroused

and a unification transpires, as is known.

Occasionally, this necessitates that people

die, God forbid; a considerable number of

Jewish souls are killed, God forbid, so that

there can be a unification by means of their

souls ascending above. For, occasionally,

very many souls are required, God forbid,

and as a result it happens that people die,

God forbid.

ליקוטי מוהר"ן ר״ס:א׳:א׳-ד׳
הַשֵּׁם הוּא הַנּפֶֶשׁ, כְּמוֹ שֶׁמְּבאָֹר בְּהַתּוֹרָה "הֵיכַל הַקּדֶֹשׁ" (בסימן
נט), עַיּןֵ שָׁם. בִּבְחִינתַ (בראשית ב׳:י״ט): נפֶֶשׁ חַיּהָ הוּא שְׁמוֹ,

עַיּןֵ שָׁם. וְישֵׁ בִּבְחִינהָ זוֹ מְסִירַת נפֶֶשׁ. כִּי ישֵׁ עֲשָׂרָה הֲרוּגיֵ
מַלְכוּת, שֶׁמָּסְרוּ נפְַשָׁם עַל קִדּוּשׁ הַשֵׁם, בִּשְׁבִיל יחִוּד קֻדְשָׁא

בְּרִי� הוּא וּשְׁכִינתְֵּהּ, כַּיּדָוּעַ, שֶׁעִקַּר הַיּחִוּד עַל־ידְֵי מְסִירַת
נפֶֶשׁ, וְהֵם רָאוּ בְּאוֹתָן הַדּוֹרוֹת, שֶׁאִי אֶפְשָׁר לְתַקֵּן וְלַעֲשׂוֹת

יחִוּדִים לְמַעְלָה כִּי אִם עַל ידְֵי נשְִׁמוֹתֵיהֶם, עַל כֵּן מָסְרוּ נפְַשָׁם
עַל קִדּוּשׁ הַשֵּׁם, כִּי כְּשֶׁהַנּפְָשׁוֹת עוֹלוֹת לְמַעְלָה עַל־ידְֵי מְסִירַת
נפֶֶשׁ, אֲזיַ הֵם חוֹזרְִים לְהַשְּׁכִינהָ, כִּי מִשָּׁם יצְָאוּ, כִּי ישְִׂרָאֵל הֵם

חֵלֶק אֱלוֹהַּ מִמַּעַל מַמָּשׁ, שֶׁהֵם חֶלְקֵי הַשְּׁכִינהָ מַמָּשׁ, בִּבְחִינתַ:
הָעֲמֻסִּים מִנּיִ בֶטֶן (ישעיהו מ״ו:ג׳); וּכְשֶׁהֵם חוֹזרְִים לְהַשְּׁכִינהָ,

אֲזיַ הַשְּׁכִינהָ מִתְפָּאֶרֶת: חֲזיִ בַּמָּה בְּרָא קָאָתֵינאָ לְגבַָּ� (זוהר
ויקרא דף יג), וַאֲזיַ מִתְעוֹרֵר הִשְׁתּוֹקְקוּת עֶלְיוֹן, וְנעֲַשֶׂה יחִוּד,
כַּיּדָוּעַ. וְלִפְעָמִים בָּא לְצרֶֹ� זהֶ הֲרִיגהָ, חַס וְשָׁלוֹם, שֶׁנּהֱֶרָגיִן,

חַס וְשָׁלוֹם, כַּמָּה וְכַמָּה נפְָשׁוֹת מִיּשְִׂרָאֵל, כְּדֵי שֶׁיּהְִיהֶ יחִוּד
עַל־ידְֵי נפְַשׁוֹתֵיהֶם הָעוֹלוֹת לְמַעְלָה, כִּי לִפְעָמִים צְרִיכִין אֶל

הַיּחִוּד הַרְבֵּה נפְָשׁוֹת מְאדֹ, חַס וְשָׁלוֹם, עַל כֵּן בָּא הֲרִיגהָ, חַס
וְשָׁלוֹם:

Rabbi Adin Steinsaltz, Thirteen Petalled Rose 

The human soul, from its lowest to its highest levels, is a unique and single entity, even though it

is many-faceted. In its profoundest being, the soul of man is a part of the Divine and, in this

respect, is a manifestation of God in the world...Indeed, only man, by virtue of his divine soul,

has the potential, and some of the actual capacity, of God Himself. This potential expresses itself

as the ability to go beyond the limits of a given existence, to move freely, and choose other paths,

https://www.sefaria.org/Likutei_Moharan.260.1.1-4
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enabling man to reach the utmost heights – or to plumb the deepest hells. It is, in other words,

the power to will and create. Man's free will thus derives its unique potential from the fact that it

is a part of the divine will, without limit and without restriction. Man's creative power is also

derived from the same divine power to create things that never existed before, to destroy things

already in existence, and to fashion new forms. In this sense, too, man is made in the image of

God. 

 

...In spite of all the bonds uniting the individual soul either with a higher source or with every

other soul, each particular spark, each individual soul, is unique and special, in terms of its

essence, its capacity, and what is demanded of it. No two souls coincide in their actions their

functions, and their paths. No one soul can take the place of another, and even the greatest of

the great cannot fill the special role, the particular place, of another that may be the smallest of

the small. For this notion, incidentally, derives Judaism's profound respect for human life. The

life of a person is something that has no possible substitute or exchange; nothing and no one can

take its place. 

Genesis 25:8

And Abraham breathed his last, dying at a

good ripe age, old and contented; and he was

gathered to his kin.

בראשית כ״ה:ח׳
סֶף אֶל־עַמָּיֽו׃ עַ וַיּאֵָ֖ ן וְשָׂבֵ֑ ה זקֵָ֣ ה טוֹבָ֖ ם בְּשֵׂיבָ֥ ע וַיָּמָ֧ת אַבְרָהָ֛ וַיּגִוְַ֨

Sforno on Genesis 25:8:2

עמיואלויאסף , he was attached to the bundle of

souls who are part of the life after death, all

of whom the righteous of the various

generations who were like him in lifestyle,

[as in those regions biological relationships

are irrelevant, and the term “his people” is

applied to other common denominators than

on earth. Ed.] The reason why the Torah

employs the term עמיו his peoples” in the

plural is that there are all kinds of different

spiritual levels among the righteous souls,

not all attained the same level of

righteousness while on earth although all of

them share the experience of enjoying

eternal life. (compare statements in Baba

Batra 75 on that subject.)

ספורנו על בראשית כ״ה:ח׳:ב׳
נאסף אל צרור החיים לחיי העולם עם צדיקיויאסף אל עמיו

הדורות שהם עמיו ודומים אליו ואמרו עמיו בלשון רכים כי
אמנם רב ההבדל בין הצדיקים במעלה עם היותם כולם זוכים

לחיי עולם כאמרם ז''ל (שבת פרק שואל) וכל אחד נכוה
מחופתו של חבירו: חסלת פרשת חיי שרה

Genesis 49:29-33

(29) Then he instructed them, saying to

them, “I am about to be gathered to my kin.

בראשית מ״ט:כ״ט-ל״ג
י י קִבְר֥וּ אתִֹ֖ ף אֶל־עַמִּ֔ אמֶר אֲלֵהֶם֙ אֲניִ֙ נאֱֶסָ֣ ֹ֤ ם וַיּ ו אוֹתָ֗ (כט) וַיצְַ֣

ה ה עֶפְר֥וֹן הַחִֽתִּיֽ׃ (ל) בַּמְּעָרָ֞ ר בִּשְׂדֵ֖ ה אֲשֶׁ֥ מְּעָרָ֔ י אֶל־הַ֨ אֶל־אֲבתָֹ֑

https://www.sefaria.org/Genesis.25.8
https://www.sefaria.org/Genesis.25.8
https://www.sefaria.org/Sforno_on_Genesis.25.8.2
https://www.sefaria.org/Sforno_on_Genesis.25.8.2
https://www.sefaria.org/Genesis.49.29-33
https://www.sefaria.org/Genesis.49.29-33
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Bury me with my fathers in the cave which is

in the field of Ephron the Hittite, (30) the

cave which is in the field of Machpelah,

facing Mamre, in the land of Canaan, the

field that Abraham bought from Ephron the

Hittite for a burial site— (31) there Abraham

and his wife Sarah were buried; there Isaac

and his wife Rebekah were buried; and there

I buried Leah— (32) the field and the cave in

it, bought from the Hittites.” (33) When

Jacob finished his instructions to his sons,

he drew his feet into the bed and, breathing

his last, he was gathered to his people.

עַן אֲשֶׁר֩ רֶץ כְּנָ֑ א בְּאֶ֣ ר עַל־פְּניֵ־מַמְרֵ֖ ה הַמַּכְפֵּלָ֛ה אֲשֶׁ֥ ר בִּשְׂדֵ֧ אֲשֶׁ֨
בֶר׃ (לא) י לַאֲחֻזּתַ־קָֽ ן הַחִתִּ֖ ֹ֥ ת עֶפְר ה מֵאֵ֛ ם אֶת־הַשָּׂדֶ֗ ה אַבְרָהָ֜ קָנָ֨

ק מָּה קָבְר֣וּ אֶת־יצְִחָ֔ ה אִשְׁתּ֔וֹ שָׁ֚ ם וְאֵת֙ שָׂרָ֣ בְר֞וּ אֶת־אַבְרָהָ֗ מָּה קָֽ שָׁ֣
ה רְתִּי אֶת־לֵאָהֽ׃ (לב) מִקְנֵ֧ה הַשָּׂדֶ֛ מָּה קָבַ֖ ה אִשְׁתּ֑וֹ וְשָׁ֥ ת רִבְקָ֣ וְאֵ֖

ת ל יעֲַקבֹ֙ לְצַוֺּ֣ ת בְּניֵ־חֵתֽ׃ (לג) וַיכְַ֤ ה אֲשֶׁר־בּ֖וֹ מֵאֵ֥ וְהַמְּעָרָ֥
סֶף אֶל־עַמָּיֽו׃ ע וַיּאֵָ֥ ה וַיּגִוְַ֖ יו אֶל־הַמִּטָּ֑ ף רַגלְָ֖ ֹ֥ יו וַיּאֱֶס אֶת־בָּנָ֔

Rashi on Genesis 49:29:1

עמיאלנאסף [I AM] TO BE GATHERED UNTO

MY PEOPLE — The expression נאסף
“gathered” is used here because the souls are

taken into a place in heaven where they are

to be laid by. אסף in the Hebrew language has

sometimes the meaning of “bringing

something in to a place where it is to be

kept” as e.g., (Judges 19:15) “For there was

no man that took them into his house (אסף)

[to lodge]”; (Deuteronomy 22:2) “then thou

shalt bring it home (ואספתו) into thy house”;

(Leviticus 23:39) “when you have taken in

(באספכם) the fruit of the land” — which means

bringing them in to the barn on account of

the rain; (Exodus 23:16) “when thou hast

taken in (באספך) thy labours”. So, too, the

verb אסף used in connection with death

always means “bringing in to the place where

the souls are to be laid by”.

רש"י על בראשית מ״ט:כ״ט:א׳
אֶל מְקוֹם גְּניִזתָָן,עַל שֵׁם שֶׁמַּכְניִסִין הַנּפְָשׁוֹתנאסף אל עמי.

שֶׁיּשֵׁ אֲסִיפָה בְּלָשׁוֹן עִבְרִי שֶׁהִיא לְשׁוֹן הַכְנסָָה, כְּגוֹן וְאֵין אִישׁ
מְאַסֵּף אוֹתִי הַבָּיתְָה (שופטים י"ט), וַאֲסַפְתּוֹ אֶל תּוֹ� בֵּיתֶ�
(דברים כ"ב), בְּאָסְפְּכֶם אֶת תְּבוּאַת הָאָרֶץ (ויקרא כ"ג),

הַכְנסָָתָם לַבַּיתִ מִפְּניֵ הַגְּשָׁמִים, בְּאָסְפְּ� אֶת מַעֲשֶׂי� (שמות
כ"ג), וְכָל אֲסִיפָה הָאֲמוּרָה בְמִיתָה אַף הִיא לְשׁוֹן הַכְנסָָה:

Genesis 35:28-29

(28) Isaac was a hundred and eighty years

old (29) when he breathed his last and died.

He was gathered to his kin in ripe old age;

and he was buried by his sons Esau and

Jacob.

בראשית ל״ה:כ״ח-כ״ט
ע ת שָׁנָ֖ה וּשְׁמנִֹי֥ם שָׁנָהֽ׃ (כט) וַיּגִוְַ֨ ק מְאַ֥ י יצְִחָ֑ (כח) וַיִּהְֽי֖וּ ימְֵ֣

ו ים וַיּקְִבְּר֣וּ אתֹ֔וֹ עֵשָׂ֥ ע ימִָ֑ ן וּשְׂבַ֣ יו זקֵָ֖ סֶף אֶל־עַמָּ֔ מָת֙ וַיּאֵָ֣ ק וַיָּ֙ יצְִחָ֤
ב בָּנָיֽו׃ (פ) ֹ֖ וְיעֲַק

https://www.sefaria.org/Rashi_on_Genesis.49.29.1
https://www.sefaria.org/Rashi_on_Genesis.49.29.1
https://www.sefaria.org/Genesis.35.28-29
https://www.sefaria.org/Genesis.35.28-29
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Genesis 3:19

By the sweat of your brow

Shall you get bread to eat,

Until you return to the ground—

For from it you were taken.

For dust you are,

And to dust you shall return.”

בראשית ג׳:י״ט
חְתָּ נּהָ לֻקָּ֑ י מִמֶּ֖ ה כִּ֥ אֲדָמָ֔ ד שֽׁוּבְ֙� אֶל־הָ֣ חֶם עַ֤ אכַל לֶ֔ ֹ֣ י֙� תּ ת אַפֶּ֙ בְּזעֵַ֤

ר תָּשֽׁוּב׃ תָּה וְאֶל־עָפָ֖ ר אַ֔ כִּיֽ־עָפָ֣

I Samuel 25:29

And if anyone sets out to pursue you and

seek your life, the life of my lord will be

bound up in the bundle of life in the care of

the LORD; but He will fling away the lives of

your enemies as from the hollow of a sling.

שמואל א כ״ה:כ״ט
י פֶשׁ אֲדנִֹ֜ � וְהָֽיתְָה֩ נֶ֨ שׁ אֶת־נפְַשֶׁ֑ וַיָּקׇ֤ם אָדָם֙ לִרְדׇפְ֔� וּלְבַקֵּ֖

ה  י�׀צְרוּרָ֣ ת יהְוָֹ֣ה אֱ�הֶ֔ ים אֵ֚ י֙�בִּצְר֣וֹר הַחַיִּ֗ ת נֶ֤פֶשׁ איֹבְֶ֙ וְאֵ֨
נּהָ בְּת֖וֹ� כַּ֥ף הַקָּלַֽע׃ יקְַלְּעֶ֔

Ecclesiastes 12:7

And the dust returns to the ground

As it was,

And the lifebreath returns to God

Who bestowed it.

קהלת י״ב:ז׳
ר ים אֲשֶׁ֥ רֶץ כְּשֶׁהָיָה֑ וְהָר֣וּחַ תָּשׁ֔וּב אֶל־הָאֱ�הִ֖ ב הֶעָפָ֛ר עַל־הָאָ֖ ֹ֧ וְישָׁ

נתְָנָהּֽ׃

Pirkei DeRabbi Eliezer 34:9

All the seven days of mourning the soul

goeth forth and returneth from its (former)

home to its sepulchral abode, and from its

sepulchral abode to its (former) home. After

the seven days of mourning the body ||

begins to breed worms, and it decays and

returns to the dust, as it originally was, as it

is said, "And the dust returns to the earth as

it was" (Eccles. 12:7). The soul goes forth and

returns to the place whence it was given,

from heaven, as it is said, "And the soul

returns unto God who gave it" (ibid.). And

whence do we learn that the soul has been

given from heaven? Come and see. When the

Holy One, blessed be He, formed man, he

did not have in him the spirit. What did the

Holy One, blessed be He, do? He breathed

with the spirit of the breath of His mouth,

and cast a soul into him, as it is said, "And he

breathed into his nostrils the breath of life"

פרקי דרבי אליעזר ל״ד:ט׳
שבעת ימי האבל מתחיל הגוף להתליע רמה וחוזר הגוף לעפר
כשהיה, שנאמר (קהלת יב, ז) וישב העפר על הארץ כשהיה.
ומניין אנו למדין שהנפש נתנה מן השמים, בא וראה כשיצר

הב"ה את האדם מה עשה, נשם את פיו ונזרקה בו נשמה, שנ'
ויפח באפיו נשמת חיים.

https://www.sefaria.org/Genesis.3.19
https://www.sefaria.org/Genesis.3.19
https://www.sefaria.org/I_Samuel.25.29
https://www.sefaria.org/I_Samuel.25.29
https://www.sefaria.org/Ecclesiastes.12.7
https://www.sefaria.org/Ecclesiastes.12.7
https://www.sefaria.org/Pirkei_DeRabbi_Eliezer.34.9
https://www.sefaria.org/Pirkei_DeRabbi_Eliezer.34.9
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(Gen. 2:7).

Mishneh Torah, Foundations of the

Torah 4:9

The form of this soul is not a combination of

the fundamental [elements] into which it will

ultimately decompose, nor does it come from

the neshamah so that it would require the

neshamah, as the neshamah requires the

body. Rather, it is from God, from heaven.

Therefore, when the matter [of the body],

which is a combination of the fundamental

[elements], decomposes, and the neshamah

ceases to exist - for [the neshamah] exists

only together with the body and requires the

body for all its deeds - this form will not be

cut off, for this form does not require the

neshamah for its deeds. Rather, it knows

and comprehends knowledge which is above

matter, knows the Creator of all things, and

exists forever. In his wisdom, Solomon [gave

this description (Ecclesiastes 12:7 ]: "The

dust will return to the Earth as it [originally]

was, and the ruach will return to God who

granted it."

משנה תורה, הלכות יסודי התורה ד׳:ט׳
אֵין צוּרַת הַנּפֶֶשׁ הַזּאֹת מְחֻבֶּרֶת מִן הַיסְוֹדוֹת כְּדֵי שֶׁתִּפָּרֵד לָהֶם,

וְאֵינהָּ מִכּחַֹ הַנּשְָׁמָה עַד שֶׁתְּהֵא צְרִיכָה לַנּשְָׁמָה כְּמוֹ שֶׁהַנּשְָׁמָה
צְרִיכָה לַגּוּף. אֶלָּא מֵאֵת ה' מִן הַשָּׁמַיםִ הִיא. לְפִיכָ� כְּשֶׁיּפִָּרֵד
הַגּלֶם שֶׁהוּא מְחֻבָּר מִן הַיסְוֹדוֹת וְתאֹבַד הַנּשְָׁמָה מִפְּניֵ שֶׁאֵינהָּ

מְצוּיהָ אֶלָּא עִם הַגּוּף וּצְרִיכָה לַגּוּף בְּכָל מַעֲשֶׂיהָ �א תִּכָּרֵת
הַצּוּרָה הַזּאֹת. לְפִי שֶׁאֵינהָּ צְרִיכָה לַנּשְָׁמָה בְּמַעֲשֶׂיהָ. אֶלָּא

יוֹדַעַת וּמַשֶּׂגתֶ הַדֵּעוֹת הַפְּרוּדוֹת מִן הַגְּלָמִים וְיוֹדַעַת בּוֹרֵא הַכּל
וְעוֹמֶדֶת לְעוֹלָם וּלְעוֹלְמֵי עוֹלָמִים. הוּא שֶׁאָמַר שְׁ�מהֹ בְּחָכְמָתוֹ
(קהלת יב ז) "וְישָׁבֹ הֶעָפָר עַל הָאָרֶץ כְּשֶׁהָיהָ וְהָרוּחַ תָּשׁוּב אֶל

הָאֱ�הִים אֲשֶׁר נתְָנהָּ":
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