Bamidbar 25:10-13

The LORD spoke to Moses, saying, “Phinehas, son of Eleazar son of Aaron the priest, has turned back My
wrath from the Israelites by displaying among them his passion for Me, so that | did not wipe out the
Israelite people in My passion. Say, therefore, ‘I grant him My pact of friendship. It shall be for him and
his descendants after him a pact of priesthood for all time, because he took impassioned action for his
God, thus making expiation for the Israelites.”
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Note: One who engages in sexual intercourse with an idolater in public, in view of ten Jews, a zealot is
permitted to kill him. This is only true if he is caught in the act, but afterwards it is forbidden to kill him.
It is also specifically in a case where the transgressor has been properly warned and nonetheless refused
to stop. In addition the zealot must act on his own recognizance, but if he asks the religious court for
permission they may not instruct him to do so.
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From where do we derive that the service of a blemished priest is invalid? Rav Yehuda says that Shmuel
says: As the verse states: “Wherefore say: Behold, | give to him My covenant of peace

[shalom]” (Numbers 25:12), when he is whole [shalem], but not when he is lacking. But shalom is
written, rather than shalem. Rav Nahman says: The letter vav in the word shalom is severed.

Ba’al Haturim on Bamidbar 25:12

Another explanation. It is a cut off letter vav because Pinchas is Eliyahu. Eliyahu’s name is written as
Eliya (without the final vav) six times and Yaakov’s name is written with the vav (as a1j7y') six times — this
is because Yaakov took the vav from Eliyahu as collateral against the day that he comes to announce the
messiah and redeem his children. This is what the verse means “...Jacob will exult, Israel will rejoice.”
(Psalms 14:7) The word rejoice (nnw') has the same letters as the word messiah (n'wn) because they
will rejoice in the days of the messiah and return the vav, making Eliyahu whole (0'7w)
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Mei Shiloach on parshat Pinchas
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And you shouldn't think to say (chas v'shalom) that Zimri was an adulterer (chas v'shalom), for the K"BH
wouldn't make a whole section of the Torah out of an adulterer. Rather, there is a hidden mystery in this
matter. For there are ten levels of lust; the first level is one who adorns themselves and explicitly goes
out for sinful purposes. This is a person who presents themselves to the Yetzer ha-Ra. But after this, for
the remaining nine levels, at each point a person looses some of their free will, and it becomes
impossible for them to resist the sin. By the 10th level, where someone has completely distanced
themselves from the Yetzer ha-Ra and protected themselves from the sin with all their power, so much
so that it would impossible to protect themselves anymore than they already have -- and even then,
their desire overpowers them, and they commit the act, at that point they know for certain that their
actions are the will of ha-Shem. This was the case with Yehudah and Tamar, for she was ordained to be
his life partner. And it is the same case here, for Zimri was truly protecting himself from all evil desires,
yet here arose the thought that she [Kozbi] was his life partner. And afterwards it was not within his
power to refrain from this deed. Yet Pinchas spoke [as if it were] the opposite, that he [Zimri] had the
strength to refrain from this. The Gemara (Sanhedrin 82b) alludes to this: "six miracles were performed
for Pinchas," as it brings there, that if Zimri were physically separated [from Kozbi at the time of Pinchas'
attack], and if Zimri [defended himself and] killed Pinchas, then he [Zimri] would not be legally liable [for
murder]. Because this was truly a case of reasonable doubt, yet Pinchas took upon himself the role of a
chief judge, to determine the motivations as they appeared to him [alone], and he [Pinchas, viewed
what was happening through the lens of] anger...Pinchas was a descendant [or the spiritual
reincarnation] of Yosef, who went through a process of ethical clarification through trails and
tribulations about this very matter [adultery / lust]. Therefore, Zimri's deeds seemed particularly evil to
Pinchas. Concerning this, the text says (Hoshea 11:1), "For Israel is a foolish youth, yet | love him." This is
truly the case with Pinchas, who abrogated to himself the role of judge over Zimri and ruled him an
adulterer, leading him to zealotry and to attack him [Zimri]. Yet the foundational depths of the matter
were hidden from Pinchas, namely that she [Kozbi] had been ordained at Zimri's soul mate from the six
days of Creation, as is explained in the writings of the Ari"zal. Even though Moshe Rabbeinu did not
involve himself in this capital judgement, we find Pinchas acted as a foolish youth, because he did not
understand the depths of the issue, and only saw what the everyday person would see and no more. Yet
even so, ha-Shem loved him, and gave him approval, because he acted in accordance with his own
understanding in what [he thought] was a great deed of zealotry, so [ha-Shem] guided him spiritually.
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[Kozbi] had been ordained at Zimri's soul mate from the six days of Creation, as is explained in the
writings of the Ari"zal. Even though Moshe Rabbeinu did not involve himself in this capital judgement,
we find Pinchas acted as a foolish youth, because he did not understand the depths of the issue, and
only saw what the everyday person would see and no more. Yet even so, ha-Shem loved him, and gave
him approval, because he acted in accordance with his own understanding in what [he thought] was a
great deed of zealotry, so [ha-Shem] guided him spiritually.



